FRANCISCAN PEACEMAKING: MAKING CONNECTIONS
WITH THE WIDER CHRISTIAN TRADITION

By Charles Ringma

I.Introduction

We are living in anxious and fearful times with thgectre of violence all around us and
domestic violence within our own homes. The ho World War Il would be the last war to end
all wars lies tattered and bloodied before us. ghatieff calls the 20 century “a century of total
war't and in this part of the lcentury we are traumatized by images of terroramd war
destroying whole cities and displacing millions.dA8yria is only one place of conflict!

As contemporary Christians we are pulled in thagections at the same time. On the one
hand, we resonate with D. J. Hall's assertion t@atd is at work healing the creation, [and] making
the tragic kingdoms of the earth a kingdom of peddde continues, this vision of God’s shalom is
“not just the absence of hostilities, but a comwditiof well-being, justice, mutuality of concern,
harmony between all creatures, [and] gratitudebfsing.” The second impulse, in contrast to this
theological “idealism” is to accept with a good dgs of fatalism the violence that continues in our
world and which can only be met with stronger vige. In the light of this, mainstream Christianity
has always maintained the so-called just-war thesrghe “dominant theological positiohThe
core idea here is to kill in order to create peaoe,n the words of M. E. Jegen: “the world still
depends on war to put an end to waThis is pragmatism at its very best. The third mads not
simply to hold the first position and to reject tbecond, but to live the first option in following
Christ and embracing the suffering that it willrigi Not only do many who work for peace and
justice “experience emotional and mental fatiglibyit both Gandhi and Martin Luther King, Jr. lost
their lives in the cause of peacemaking. With teaunciation of violence a new relationship
between opposing forces and adversaries becomstblgowith the aim of the “reconciliation of the
oppressor and not only the liberation of the opgpeds®

With the intent of further exploring this third togm, my purpose is to engage the Franciscan
tradition? But | do so with a particular concern and fromaatisular perspective. My concern is that
St. Francis and his tradition can so easily be ssdoeing so “out there,” so different, and thenefo
so undoable that we dismiss it even before we gtarprocess of careful listening. And so we leave
St. Fr'%ncis with birds on his shoulders, strokingvalf, and singing of brother sun and sister
moon!
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In order to overcome this possible dismissal, shwio make four moves in which | seek to
show that the Franciscan vision of peacemakingrandnciliation is closer to the broad Christian
tradition than what may first be expected. Theseremoinvolve analyzing some 1,500 hymns,
looking at a number of Christian lectionaries, ekang the missional documents of the Lausanne
movement, and listening to the Anabaptists. | caildourse have gone direct to look at the formal
theological positions of various denominations #vér a similar dialogue. But | am taking this
approach because hymns and lectionaries are cltisérome” for most laity, while theological
statements tend to be the domain of schdfars.

I will then set out some of the salient conceptBranciscan peacemaking and conclude that
these resonate with important, if not dominanteagpof the Christian tradition.

[I. Voices in Hymnody
In my approach in exploring the church’s undersitagaf the nature and scope of peace and the
task of being peacemakéfs| have examined some 1,500 hymns in various chbydmnals'® The
following broad themes that occur in the hymns shbe noted?

1. The nature of God the Father: “Father of Peace Guottlof Love” in§ Hymn 482)*

2. Christ the Prince of Pea®“Hail, Saviour, Prince of Peac&iS Hymn 225).

3. Christ the giver of peacg:“in peace that only thou canst give... let me liv@ihS Hymn
601).

4. Christ as the agent who brings us peace with Bdutough his blood “sealing our peace
with God” (Tin§ Hymn 221); “while he offers peace and pardorugehear his voice today”
(BofW, Hymn 95).

5. The Holy Spirit as peacemak€rthrough the Spirit's “fertile ground from which yopeace
and justice spring like rainT{n§ Hymn 416).

6. Peace in the faith communit§“joining together in peace those once divided iby €TinS
Hymn 423) and “take from our souls the strain atiess and let our ordered lives confess
the beauty of thy peaceAHB, Hymn 519).

7. God's eschatological peaék“with all your church above... in one unbroken p&ddns
Hymn 521).

It is important to note that the above reference@sot exhaust all the themes, but they are
important ones. A theme that could readily be addegeace as an inner disposition: “take my

" With the Anabaptists | have taken a slightly diéfer route by looking at their spirituality. Butshioo is the domain
of the laity and not simply that of the theologians

2 The core theological concept | am working withhiattpeace is a gift from God through Christ anduah becomes a
task in that we are called to be peacemakers dgaairthe gift given to us.
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heart... guide it to be at peacdiflS Hymn 593) and “God blesses you with pead&d3f{\; Hymn
147).

But what is of particular interest for our purpese the theme of God’s peace for our world
with the cessation of war, the flourishing of goeds and justice, and the role of the people of God
as instruments of that peace. This brings us batkd theme of peace as gift and task. There are
some important emphases here:

1. God desires a world of peace: “Bring to our wordwife your sovereign word of peace,
that war may haunt the earth no more and desolagase” {in§ Hymn 616)*

2. Christ is the way to peace: Hail to the Lord’s amed “and over every nation His peaceful
rule shall be” BofW, Hymn 72).

3. This is the Spirit's work: “till compassion buildse peace the nations seek,” through the
Spirit (Tin§ Hymn 420).

4. And this is the task of the church: “Cleanse thethkie within our souls and bid resentment
cease” and thus “our lives will spread your pedd@iS Hymn 635). And the well-known
hymn: “Make me a channel of your peace” in the @éanf hatred, sadness, injury, doubt,
despair and darknesBqfW, Hymn 451).

In the light of the above, we can draw these br@attlusions. Most of the hymns focus on
Christ the Prince of Peace who brings us peace®aith through his redemptive work, calls us to an
inner peace, calls us to be a church community eahbly love, forgiveness and peace, and promises
us an eschatological peace in the age to coméneAsame time, there is a Trinitarian emphasis that
the Father, the Son, and the Holy Spirit are ingdlin this peace-giving activity.

A lesser, but none-the-less significant theméhas the peace of God through Christ is a gift
for the whole world and that the church is to beagent for God’s peace to impact and penetrate
our wounded, troubled, and war-like world. This ge& not simply the cessation of conflict, but a
quality of life marked by God’s shalom.

[ll. Voices in Lectionaries
In my further approach in exploring the church’slerstanding of the nature and scope of peace and
the task of being peacemakers, | have examinedualiturgical resources.

Anglican Liturgy

In this modern version of the traditional Anglicdihe Book of Common Pray&r there are
numerous references to peace in the prayers, titecles, the litanies, the baptismal liturgies, the
Eucharistic liturgies, services for Sunday and otHely Days, marriage ceremonies, and services
for the sick.

The themes that we identified in the church’s hyraresalso present here. God is the source
of peace: “O God, the author of peace and lovetooicord;® Christ is the “Prince of Peac&®”
peace has come through Christ’s sacrifice: we atedathered into peace by his death on the

22 See alsding Hymn 616. And “He [God] causes war to ceaseythapons of the strong destroyed. He makes
abiding peace’BofW Hymn 46).
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cross;?’ and “by his death he opened to us the way of tneednd peacé& the church is to be a

community at peace: “may we who share this sacrafiventogether in unity and peac&and a
promise of final peace: “receive... [name] into thessed rest of everlasting pead®gnd “that we
may at length fall peacefully asleep in yod.”

What is noteworthy however, is the emphasis thoutjon the call to prayer and work for
peace in our world: “for the whole human familyathwve may live together in justice and peate;”
“from civil strife and violence, from war and murde good Lord, deliver us® “that justice and
peace may increasé*and by way of full integration, we pray: “give meato your church, peace
among nations, peace in our homes, and peace ineauts.>”

The call to be peacemakers is rooted in God’stoalls: “that we may hear and respond to
your call to peace and justic&lt is the call of the Beatitudes: “Blessed are fleacemakers” (Mt.
5:3-12§" and finds its beginning in our baptismal vow wheserespond to the question: “Will you
strive for justice and peace among all people” Witiwill, with God’s help.”® At the end of
worship we are reminded of this in the challeng&o in peace to love and serve the Lotd.”

Clearly this lectionary sees peace as both amgifthe salvation that Christ brings, an inner
dispoiigion, a relational reality in the church aamdnissional task of the people of God in the
world.

Roman Catholic Catechism
The Roman Catholic faithful in the reflection ore tfifth commandment: “You shall not kift* are
challenged to live a life of safeguarding peace. &veld also say that they are called to shepherd
peace in that peace is no automatic reality inb@autiful yet broken world. Peace is something that
needs to be birthed and guided.

The catechism reminds the faithful that peace ibd an inner quality and disposition and
thus speaks of a “peace of hedftThis inner peace rejects “murderous anffeathd recognizes that
“hatred is contrary to charity’* It embraces the call to “love your enemi®sand realizes that
“peace is the work of justice and the effect ofritlgd *° As such, “peace is tranquility of ordéY.”
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The catechism thus makes it clear that peacetisimply the absence of conflict and war,
but is a quality of life. It is the calling of th@hristian community, as well as the government to
work for goodness and justice and “the avoidanogasf™®

The catechism then moves fairly quickly to thecdssion that a government “cannot be
denied the right to a lawful self-defen$&and can legitimately use military force. It supggathe
idea that the government can impose on its citizeascall to “national defensé®and points out
that soldiers in the execution of their duties cbwte to “the common good of the natiol.The
catechism then makes three key moves:

1. It allows for citizens on the basis of consciermesfuse to bear arms.

2. It rejects disproportionality in conflict. “Extermation of a people” and “destruction of whole
cities” is a “crime against God and man[kindj.”

3. Itis deeply concerned about the arms race ands b this “does not ensure peacte.”

It is clear that this catechism seeks to instthet faithful, on the one hand, to forgive
enemies and, on the other, to participate in legite warfare. The sense that most of the laity doul
make of this is, that the former is possible inititea-personal sphere, while the latter takesela
the public sphere. This means that peacemakingvesya a possibility in the Christian-Christian and
Christian-Neighbour sphere, but less of a posgjtali a national level.

That this is so, is hardly surprising when thigechism provides this sober assessment of the
human condition: “injustice, excessive economicsocial inequalities, envy, distrust, and pride
among men and nations constantly threaten peaceaarse wars> This catechetical orchestration
forms a sobering minor (or is it a major?) keyhe Anglican liturgies we have examined abdve.
This “both-and” approach of the catechism is likedymaintain a dualism that continues to see
Christian action in the personal spheres of litd, ot in the socio-political domains.

Celtic Liturgies
In the Northumbria Community’s liturgical resourcédorning Prayer ends with the blessings:
“May the peace of the Lord Christ go with you, wéer He may send yod”And in the daily
readings there is reference to finding again theresh paths: “well-walked with the Gospel of
Peace.” It stresses speaking a “word of peaGeind notes St. Aidan’s peace prayer for the Holy
Island of Lindisfarne: “Here be the peace of thag® do thy will. Here be the peace of brother
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servigg man. Here be the peace of holy monks obeyilere be the peace of praise by dark and
day.’

The complines are riddled with the theme of pedte. Ita Compline: “Be the peace of the
Spirit mine this night. Be the peace of the Sonenthis night. Be the peace of the Father mine this
night. The peace of all peace be mine this nightri the Aidan compline there is reference to a
peaceful sle€} and the prayer, “Circle me, Lord, keep peace wjtkeep evil out®

The Felgild compline opens with “Let all the tumulithin me cease. Enfold me, Lord, in
your peace® And the Boisil compline has this prayer, “that &&ave may watch with Christ, and
asleep may rest in his peaég.”

Clearly in these themes on peace the focus isieis anner disposition gifted and blessed by
Christ the peace giver. But in the Celtic liturgibsre is also an emphasis on the calling anddask
peacemaking. While inner peace is the source throagting out “resentment and arguméhtso
that “all the strife that my life once was madetafn to peace® the calling is to “go peaceful in
gentleness through the violence of these d&s.”

The lectionary cites three historical examplestio@ topic of peacemaking. Telemachus
(d.391) as a Christian tried to stop a gladiatahmarena. He lost his life as a result. The dectry
uses this example to call us all to a life of praged “active peace-makin§®It goes on to suggest
that in “facing the powers” we are to extend “theape of Christ” and “amidst conflict and
violence” we are to live and proclaim “the peac&bfist.”°

The second example is that of St. Pedrog (n.dg aga former soldier becomes a “soldier”
of Christ. Associated with this saint are two syfsba “broken spear” and a “tame wolf-'By the
former symbol the cessation of violence is illusda But with the taming of the wolf we have the
transformational theme of a whole new way of belgace is not simply the absence of war. It has
to do with the “fullness of life* It is a state of being that reflects God’s shalom.

The third example is that of Reinfrid (d.c.1084)omvas a former mercenary. He became a
monk at Evesham in the UK. The reflections in ielato Reinfrid are noteworthy. Peace does not
just fall out of the sky. Peace is costly. It mhstwon by suffering not by vengeance. “Peace must
often be made before it can be enjoy&d.”

To be a peacemaker is not withdrawing from cotflicis entering the conflict but in a
different way. This different way is articulated the lectionary as follows: to be a peacemaken is t
be a “remedy finder; bridge-builder; breach-repaiee new-way maker; a relationship brokét.”
Thus peacemaking is a constructionist projecs #tout rebuilding but on a new foundation. And at
its most basic level, it is about love and forgiess and “going the extra mile” and “not returning
evil for evil.””

®cbp,61-62.
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Conclusion

The Roman Catholic Catechism strikes a note oébittalism. While suspicions and hatreds
continue in our world, conflict and war are theelk result. However, the task of governments is
always to seek for peaceful solutions, even though may be the final result. Christians need to
work out whether they will support the governmenthas point or not. However, peacemaking is
the major theme of the Christian life.

In both lectionaries we are struck by the familiaeme that peace is God’s gift in Christ
which calls us to peace with God and with eachrathéhe faith community. This peace, however,
Is a gift not only for ourselves, but for the whalerld. Christians, therefore, are not only called
live in interior peace but are to be peacemakeamimworld. This is a sacrificial and costly mimist
Through the power of forgiving love, we are calleddisarm the power of “the powef§8"by
embracing a whole new way of being and acting @wvtlay of Christ.

IV. Voices in Evangelical Missional Documents
So far we have made two moves. We have listenawites in hymnody and liturgy regarding
peace and the call to peacemaking. We are now mawurch closer to home. And the question we
are pursuing is a most basic one: to what extentheomissional documents of the Lausanne
movement “representing” global Evangelicalism immoate the notion of peace as gift and task in
the mission of the church in their reflectidfis.

The Earliest Lausanne Documents

“The Lausanne Covenant” (1974) highlights the otgeeed for world evangelization and
emphasizes that “evangelism is primadfybver social concern and societal and cultural ghan
even though it acknowledges that the Christian canity is to “transform and enrich culturé”

This document does not significantly engage thactof peace and does not call the
Christian Church to the task of peacemaking inveond.

The main reference to peace is in relation tot#si& and responsibilities of governments.
The document states: “It is the God-appointed diftgvery government to secure conditions of
peace.’® And the main orientation of this call is so thlaé tchurch can play its missional role in
conditions of societal peaé.

This reflects the older Christendom model of timigk where society has one task —
governance, and the church has another task — eNzatgon. The former creates the conditions for
the latter to do its work and the latter leaves titamain of life to governments.

It is difficult to see how this kind of dualistibinking allows the call to “transform and
enrich culture®® to be outworked in significant ways. Surely thighfaommunity is also to play a
role in creating societal peace.

“The Glen Eyrie Report on Muslim EvangelizationI9{8), while not addressing the
peacemaking role of Christians in the world, daagh on some themes that have implications for
peacemaking.

5 C. RingmaResist the Powers with Jacques E{Mancouver: Regent College Publishing, 2009 ).

" 3. Stott edMaking Christ Known: Historic Mission Documentsrfrdhe Lausanne Movement, 1974-198Fand
Rapids: Eerdmans, 1996) and the Cape Town Commit(@010),www.lausanne.org/content/ctc/ctcommitment
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First of all, the report acknowledges that higtalty both Christians and Muslims have used
“various forms of coercion®® Thus violence is not simply a societal problenisialso a religious
problem.

But the report probes a little deeper. If peacantpkloes indeed involve reconciliation and
embrace, and at its most minimum, includes an aggdren of “the other,” then Christians have not
always reflected these values. The report acknayeledhat “Christians ... have all too readily
cherished and cultivated an antipathy towards Mugfi* and have often been “critical of Islamic
culture.”® It goes on to point out that our own culture sodlawed®®

While the document does not further develop tlisity there is a startling implication here.
To the extent that contemporary Christianity isniigantly influenced by Western cultufé,its
Christianity is therefore also to some extent fldwe

All of this opens up some key insights, which tkeort does not explicitly make, to the
dynamics of peacemaking. Most simply put, this Im@e a sympathetic understanding of “the
other” and a critical view of oneséft.

While “An Evangelical Commitment to Simple Lifeky (1980) makes no direct reference
to the Christian task of peacemaking, there areesomportant themes that play into this task.

This document seeks to challenge the personaésaificontemporary Western Christiafts.
The focus here is our self-focused lifestyle, oammitment to “much-having” and our lack of
concern about poverty and injustite.

We are called in this document to pray and achgerizing that “saving-faith” is exhibited
in “serving love.®* It highlights that serving love calls “all Chriatis... [to] participate in the active
struggle to create a just and responsible sociéty.”

This struggle is based on the recognition that/goty and excessive wealth, militarism and
the arms industry, and the unjust distribution apital, land, and resources are issues of power and
powerlessness’® And as we have seen in the Roman Catholic Catechiese conditions are often
also the conditions for oppression, violence, aad w

There are several important implications heretha Christian task of peacemaking. The
first, is that we need to undergo a conversiorelation to our “much-having.” Secondly, there is a
direct link between the work of justice and thapefcemaking. The rectification of injustices make
a way for peace to flourish. And thirdly, this daeent calls all Christians to be involved in thektas
of working for a more just society and in this wapntributing to conditions that make for pedte.

The Grand Rapids Report
While only several years later than the Thailandte®nent (1980), “The Grand Rapids
Report on Evangelism and Social Responsibility: Bvangelical Commitment” (1982) makes

8 Making Christ Known134.

8 Making Christ Known122.

8 Making Christ Known123.

8 Making Christ Known123.

87 L. Newbigin, The Gospel in a Pluralist Socief§srand Rapids: Eerdmans, 1989) and his concemtabe cultural
captivity of the Western church.

8 See D. Andrews’ acknowledgement of these dynami@$ie Jihad of Jesu&ugene: Wipf & Stock, 2015).
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% “The Thailand Statemen{1980) adds little to the above. It retains the kagis on the priority of evangelization
while calling for a commitment “to seek... relief ajudtice” for the poorMaking Christ Known159, 162.



important transition points regarding the mattenglar discussion. Its opening gambit with its
emphasis on the importance of evangelization stétee people of God should become deeply
involved in relief and development and the quesjifstice and peace”

This statement is framed within the broader disius of the relationship between
evangelization and social concern where the pairdlearly made about these facets of ministry:
“evangelism and social concern, while distinct frame another, are integrally related in our
proclamation of and obedience to the gospel.”

The document calls Christian to penetrate thedvanid every dimension of lif€,including
the realm of politicS®

In looking at Scripture, it concludes that: “Thé lays great emphasis on both justice (or
righteousness) and peacd.And makes the claim that “churches which visibgnbnstrate the
righteousness and the peace of the Kingdom... wikerthe greatest evangelistic and social impact
on the world.*®°

In a world of “terrorism and wat®* Christians are to work and pray for the “evangglin
of the world” and “the quest for peace and justitd.

This document clearly places peacemaking as faheochurch’s mission in the world. It
also rightly recognizes the link between peacentpkind the work of justice and carefully points
out that “the emergence of justice and peace innilder society” cannot be called “salvation” in
full sense of the word® It also notes that, “war may be in some circunttarthe lesser of two
evils.” % But concludes that “we should all... seek to be peskers. %

This document reflects the stance of the RomamdliatCatechism which emphasizes the
importance of peacemaking as part of the callinghef people of God in the world, while at the
same time recognizing the role that governments mesd to play in executing war as a last

resort:%°

Cape Town Commitment (2010)
Regarding the gift and task of Christian peacentakmthe world, the Cape Town Commitment
(CTC, 2010) is much more explicit than any of tmevous Lausanne documents. This document
recognizes the challenges of our time as includigigbal poverty, war, ethnic conflict, diseaseg th
ecological crises, and climate chang¥.”
It clearly calls Christians to love the neighbiogluding the foreigner and the enef§and
calls Christians to embrace a way of life, thatlides among many other themes, the call to

% Making Christ Known177.

% Making Christ Known182.

" Making Christ Known189.
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192 \aking Christ Known200.

193 Making Christ Known185-186.

194 Making Christ Known194.

195 Making Christ Known194.

1% «The Manila Manifesto” (1989) does not significnimove the discussion further. In discerning prestay evils
including violence, corruption, and exploitationiiakes no mention of war. However, it does helpfsiate, but does
not develop, the statement: “the proclamation ofi'&&ingdom of justice and peace demands the dgation of all
injustice and oppression both personal and straltuviaking Christ Known231.
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compassion, hospitality, the work of justice, ape&ce-making [and] non-retaliatiotf® It rejects
the posture of retaliation and reveri®calls for love of enemi€s! and calls Christians “to
denounce evil and injustice wherever they may &xist

This document framed within the over-arching theshéhe love of the Father, the Son, and
the Holy Spirit for each other, the church, all lamty, and the creation, with a view to the full
restoration of all things, sets out a major dismus®n building the peace of Christ in our divided
and broken world!®

It contains discussions on Christ’s peace in etbonflict, for the poor and oppressed, those
with disabilities, people with HIV, and has a magection on expressing the love of Christ to
people of other faith$* and makes this commitment: “in the name of the Gbdeace, we reject
the path of violence and revenge in all our dealiwgh people of other faiths, even when violently
attacked.*"®

The document also expresses that the peace o§tGirifor his suffering creation:*® It
suggests that this too is part of the church’s &isal calling,**” and challenges our consumptive
lifestyles and urges us into the work of “the patiten and restoration of the earth’s habitdfs.”

The Cape Town Commitment in conclusion calls usamdy to withess and service in the
cause of Christ, but also calls us to pray. Thesgegrs include: “the establishment of justice, the
stewardship and care of creation, and the blessfi@pd’s peace in communities*®

While this document does not elaborate on thed@ian stance towards war, it makes the
peace of Christ not simply an internal dispositiam, a relational dynamic within the faith
community or the blessing of God in an eschatoklgfature, but makes it part of the church
missional ministry to the wider world, particularly places of poverty, marginalization, and
violence.

What is clear is that the Cape Town Commitmentdragaged the peacemaking theme far
more than the earlier Lausanne documents.

V. Voices of the Radical “Other”: The Anabaptist Tradition

In case you are surprised that these voices arg ecluded in our attempt to understand
peace as gift and task, it can be pointed outAnabaptism is not only part of the larger Christian
tradition, as much as Evangelicalism or the Romath@ic tradition, but there are always blessings
and challenges in listening to the voice of thedital other.*?® We learn not through a tired
monologue, but through dynamic dialoddé.

Several of the very early Anabaptist leaders cginug started in this challenging journey.
Hans Denck in referring to Moses Killing the Eggpti(Exodus 2:12) comments: “if Moses had...
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perfect love, he would have given himself to béekilin the place of his brothet?? He goes on to
say that we are called “to forsake all violencetfa Lord’s sake

Menno Simons suggests that the matter of peacegakinot simply an event in the face of
violerl|;:4e, but is a lifestyle. He hopes that, “weymaalk our whole life long... in peace” before the
Lord.

The most penetrating insight, however, comes froseWalpot in the Hutterite Anabaptist
tradition. He suggests that “greed is a serious evildsickness*®® which is the cause of “many
wars.?® Ppointedly he notes that wars arise “from privatessessions and greed”
Hans Hut theologizes this by recognizing that “@eismcour world will be born from... [the] assault
on the flesh*?® which is the perishing of the old man “in baptisAiand bearing “suffering after the
example of the head [Christ}*®

Moving fast forward to contemporary Anabaptistoas, we note D. Augsburger’s central
thesis that peacemaking involves “habitual nonviok® as a way of lifé3*

In discussing a variety of possible responses rie’soenemy, Augsburger calls us to
“uncalculating enemy love*®® This he says reflects the way of Jesus and cutssscthe
“domination system” of our present cultdrg.

He concludes that finally no one is an enemy, ne & disposable, and that through
repentance good can triumph if we seek recondiliaéind commit to peacemakifii.

S. Murray gives a very sober assessment of thédpiest, and modern Mennonite, tradition
regarding its peacemaking position. He makes #rcleat “peace is fundamental to the gospal”
but “through the centuries [Anabaptists] have bgeitty of passivity in the face of injusticé>

While supporting the Anabaptist pacifist positidhyrray raises the following concerns: it
may allow injustice to flourish; it may be effeativonly at the micro level; and it can be easily
confused with passivisii/ But he strongly rejects what he sees as the pasiteld by mainline
churches: they “have endorsed lethal violence,skbléshe weapons of war, prayed for military
success, celebrated victories [of war] in acts ofrskip, and deployed missionaries under the
protection of conquering armie$®® This approach Murray notes is based on what his tile
myth of redemptive violencé&® which is the opposite of the biblical vision ofleeptive suffering.

Noting with approval the many contemporary Analsfdflennonite initiatives such as
Christian Peacemaker Teams, conflict transformaiidtratives and victim-offender reconciliation
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programs-*° Murray concludes that many Christians are now w®ed that peace is at the heart of
the gospel and this calls the church to love ofieas™**

The most important contemporary voice in thisitrad is that of J. H. Yoder. A salient but
very basic summary of his extensive writings oni§tlan nonviolence and peacemaking make the
following points:

First, the Old Testament wars did not have thenthéfight boldly,” but trust in Yahweh.
And do not make military alliances with other nasowhom you will then trust instead of
Yahweh!#

Secondly, we cannot reduce Jesus’ preaching tspefithat has relevance only for the inner
life and only for the future life of God'’s final kgdom** Jesus’ way was “neither quietism nor
zealotry,** but a whole new way of life based on reconciliatibealing, and peace in the form of a
community that was a witness to the false poweth®time.

Thirdly, Yoder rejects the logic of the just waadition. He notes that predominantly
Christians rejected military service in the firetee centuries of the Christian era and that &l th
church fathers condemned participation in war.Changes to this position occurred with
Constantine. He goes on to note that the limitbgedugustine and Aquinas in their articulation of
a just war no longer apply, as wars today are ngdo subject to proportionality® and the “entire
economy is mobilized for military productioh® Importantly, Yoder notes that the just war
position in the Roman Catholic tradition is “rtbie official” position of the church?® Here Yoder
makes reference to The Challenge of Peace (1988pdfiSA Catholic Bishop®’ which holds that
pacifism is close to the New Testament; that thet jwar theory and pacifism “are
complimentary;**° that strategies such as those used by Martin Luirey, Jr. are positive; and
that the use of some weapons, nuclear or biolaggatalmorally wrong.

Finally, Yoder sets out all sorts of strategiesgeacemaking. He notes that peacemaking is
activist. It empowers people, builds coalitions,mdastrates and is willing to suffer for an
alternative vision of what it means to build a jastl humane society’

What we learn from the Anabaptist or Mennonitaditian and the other historic “peace
churches” including the Friends and Brethren ig¢ @larist is the normative human being, the New
Adam, and Christ’'s way in the world is how we arydite. The way of Jesus is not simply the way
of our personal lives, but our social life as w&hus peacemaking in the way of Christ is how we
live, not simply what we believe. And within thisdlition this means that we refuse to participate i
all forms of violence including that of war.
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VI. Peacemaking in the Franciscan Tradition
In this section, we will first summarize this thefnem the primary writings of St. Francis before
engaging the wider Franciscan tradition.

The Writings of St. Francis

One can easily be surprised that in these writafdgt. Francis>? the peace theme does not seem to
be that prominent. In “The Testament,” FrancisesatThe Lord revealed to me a greeting, as we
used to say: ‘May the Lord give you peacEIn “The Admonitions,” he makes a more significant
statement: “The true peacemakers are those wherpeepeace of mind and body for the love of
our Lord Jesus Christ despite what they suffeheworld,” and goes on to say: “where there is
inner peace and meditation there is neither anriess nor dissipatiort> Here Francis notes that
peace is a profoundly Christological mattéand that peace is to be maintained in the face of
difficulty.

This theme, of maintaining peace in the faceifficdlty, occurs elsewhere. In “The
Canticle of Brother Sun,” Francis states: “Blesasglthose who endure in peace” and in “The
Canticle of Exhortation to Saint Clare and Her 8tst' he states: “Those who are weighed down by
sickness and the others who are wearied becaukerof all of you: bear it in peac&®

Apart from these bare bones statements, Franbyggores a number of peace benedictions.
In the first, “The Second Version of the Lettethe Faithful,” he states: “To all Christian relig&
clergy and laity, men and women, and to all whe livthe whole world, Brother Francis, their
servant and subject, [offers] homage and reverdnge peace from heaven and sincere love in the
Lord.”*>” And in “A Letter to the Rulers of the Peoples, delaims: “To all mayors and consuls,
magistrates and rulers throughout the world...péaedl of you.™®

None of this is very significant. But what is kane Francis’ statements in “The Earlier
Rule” and “The Later Rule!®® Here he speaks about a way of life in Christ stidpethe Gospel
that created the basis and conditions for beinggreakers in our world. These two rules should be
read by all and | will only make a point by poiningmary:

* The Franciscan brothers were not to own any prgpéhus they could live a
“disarmed” lifestyle, for they had nothing to prot@r defend. And since much violence
is about possessions, the cause of violence isvetno

» The Franciscan brothers were not to exercise Ishgeand dominance over each other
and over others. Thus there was no one to “put dewd no one to dominate. Power
overothers can so easily lead to various forms of gggio@ and issue in violence.

» The brothers were to see themselves as nothing excdpt for the grace of God. Thus
they had no sense of being powerful or privilegetey saw themselves as God’s “little

2R. J. Armstrong & I. C. Brady, trandfrancis and Clare: The Complete Worlée Classics of Western Spirituality
(New York: Paulist Press, 1982).
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ones” in God’s grand scheme of things. This postéiteumility dynamited all sense of
power.

» The Franciscan brothers were called to love ofmteagr and love of enemy.

e The brothers were called to see others — inclunglims — as part of God’s world.
Thus they were to respect those who were so differe

* And finally, the Franciscans were invited to se2whole created world — both the social

world and the natural world — as reflecting the gmaf the incarnate Son of God. This
called them to care for all rather than to dessome.

The implications of the above, is that Francismt see peacemaking as a strategy, but as a

way of life in Christ. Peacemaking is not somethimat one did in certain circumstances. It is what
one was through the birthing of the life of Chiisthe brothers and in the world. Thus being a
person of peace was ontological rather than pragmat

The Franciscan Tradition
In this section, we seek to remain as close aslgeds the heartbeat of St. Francis by taking note
of what Franciglid, and not only what he wrote, and by engaging a nurmbelder and
contemporary Franciscan scholars. Since this ige field, | will set out this material in an eight
point summary:

« As the Franciscan scholar, I. Delio, points ousirféis saw peace as a gift from God as
he “encountered the God of peace in the crucifiedsE™° Thus to be a “peacemaker is
to accept the gift of peace given to us by ChriStThis means that gift precedes the
task of peacemaking.

* To grow in the love of God is to become even mopergon of peace. And “peace...is
the path of active love'®® Sanctified service includes peacemaking.

« A person of peace is “willing to suffer...out of/®for another*** Peace comes at a
price. Rather than retaliation it involves redemwgtuffering.

* Bonaventure (1221-1274), the Franciscan theologimhMinister General of the
Franciscan Order, points out that Francis “in @&lgreaching...proclaimed peace” and

that he received this “in a revelation from thed.6t°* Peace was thus central to Francis’

gospel.

* Francis sent out his brothers as emissaries oepé@o, my dear brothers two by
two..announcing peact® the people anpgenance for the remission of sift§> And this
was possible because the brothers were to be tehilof peace® Francis makes the
point: “Let everyone be drawn to peace and kindtiessigh your peace and
gentleness™’ Peace is thus a way of life. A gift of grace thas become deeply
embedded in the brothers.

10|, Delio, Franciscan PrayefCincinnati, OH: St. Anthony Messenger Press, 20085.
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Quoted from the “The Assisi Compilation” in M. Brosby,Finding Francis, Following ChrisiMaryknoll, NY:
Orbis, 2007), 186.

*”Quoted from the “The Anonymous Perugia’Fimding Francis, Following Christ188.

161
162
163
164

166



In case one might think that Francis was only camea with helping people find peace
with God or finding an inner or relational peace must note that in an age “rent by
civil wars,”™® Francis helped to settle political disputes ndy imAssisi, but also in
Arezzo, Perugia, Siena and Bolodfia.

Francis’ era was not only a time of civil wars —vix&s involved in one before his
conversion — but it was also the time of the CrasatVhile there is no evidence that
Francis publically condemned the Crusades, he tieless subverted them by his very
actions. The Franciscan brothers made many atteimptsgage Muslim leaders. Five
brothers, as only one example, went on a missi@etalle which was under
Mohammedan control. They were expelled from thg dibey returned and were
beheaded’® In 1221 Francis and some brothers joined a crusageacemakers in order
to get to the Sultan, Malik al-Kamil. While firstisireated, Francis was able to get the
Sultan’s respect and they were able to talk abaitars of faith:"* M. H. Crosby
observes that Francis moved “from a violence-bagguloach to Islam, to a respectful
way of dialoguing with it

And finally in terms of some of the key dimensiaisSt. Francis’ comprehensive
understanding of peacemaking, we note his appriwacteation and the environment. As
W. J. Short points out, Francis was never simgbvar of nature. For him, all creatures
reflected “the face of the beloved Sdh*And all things “bear the traces of him
[Christ]”*"* As Bonaventure helpfully observes, Francis sawraversal reconciliation
with each and everything” and “perceived a heavealynony “in all things*”® Thus
peacemaking is not simply God oriented, relatignadlevant and reflective on an inner
Christlikeness, it is also related to stranger @meimy and our care for nature.

These eight key points now need to be expandeltiooroa more comprehensive understanding of
Franciscan peacemaking.

Franciscan peacemaking is not simply a strateggriating harmony that reduces
everything to some common — and often anaemic erderator. Peacemaking is at the
heart of the Gospel for through the cross of Clpestce with God, each other, the enemy
and the whole created order becomes a possililithermore, peacemaking is a whole
way of life in obedience to the Gospel. St. Frameidear: “that | should live according

to the pattern of the Holy Gospéfl’®

Peacemaking has everything to do with our Chrigfpl@€onstantine conquered in the
name of Christ with a sword in his hand. Colonraligcted in the name of a conquering
Christ. Peacemaking, however, becomes a possitihgn we follow the incarnate and
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suffering Christ into the world. St. Francis cres: “Look, brothers, at the humility of
God™""in the incarnation.

» |. Delio points out that peacemaking involves taection all forms of “dominion
theology.”’® The way of God in the world is not one of conqubst of redemptive
suffering. The church in history has often not makihis road. It too, has thought that the
more power it has the better will be its missiont Belano, the earliest Franciscan
biographer, has rightly noted: “only a wounded bodg bring about peacé’® And L.

Boff, the Latin American Franciscan scholar, rersing that the urge to dominate and to
have powepverothers is present in all of 4% He points to the subtlety of this when the
church even relates to the poor “through poweritbyninistries of “assistance” marked
by “paternalism.*

* A key concept in Franciscan peacemaking is thatghould arise from a maternal
spirituality. Bonaventure notes that Francis “seéiiitee a mother who was daily in labor
pains bringing...[others] to birth in Chris£? 1. Delio reiterates this. Francis displayed a
“mysticism of maternity,” that is, giving birth ©@hrist in our lives and in the life of the
world.*®3 As such, we as the people of God are to be a fiseitwarnation” through the
birthing of the Holy Spirit® L. Boff helpfully points out that in a world of fenalism,
Francis was able to integrate “the feminin& Without buying into the over-
generalization that men make wars and women makesiove do need to recognise
both the historical reality of male dominance andent male domestic violence. Boff
reminds us that “the heart and spirit of kindnessstitute the central reality of the
human being and of humanizing culturAnd notes that “true gentleness is born of
strength” and not of passivity or cowardicé.

» So far we have noted that St. Francis and his brsi!st. Clare and her sisters, as well as
the early formation of lay tertiaries, lived in @md of regional wars, crusades and
paternalism. But they also lived in a feudal warfdhierarchy with its inherent
propensity for oppression and other forms of theuse of power. In contrast to this, and
in contrast to the powerful land-owning monastedgthat time'® Francis created a

“fraternal” order'®® Thus as Crosby notes, Francis created a new &mitier of the

Kingdom of God:*°And this way of being “breaks the rigidity of theutlal hierarchy,”

as Boff observe¥” Such a fraternal order based on relationshipsuttiatity
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undermined the potential of the misuse of poweeiaht in all forms of hierarchy. It
thus created a movement of peace. This was revohuy for its time->?

* In“The Anonymous Perugia” Francis exclaims: “Loifdye had any possessions, we
would need to protect them because they cause thapytes and lawsuits. And
possessions usually impede the love of God andhbeig. Therefore, we do want to
possess anything in this worl®® Bonaventure notes: because “they possessed nothing
as a consequence “they had nothing to defend @amed¢o lose nothing:® This means
that Franciscan asceticism is inherently orientedhtds peacemaking. And the move
from privilege to identification with the poor meahat Franciscanism is about the
empowerment of the weak not the pulling down ofdtieng. Moreover, in this
identification St Francis discovered the surpris&od: “what seemed bitter to me [in
kissing the leper], became sweetness of body amd'§8 This caused Francis to
embrace a spirituality of descent. Our presentatagntation is towards a spirituality of
ascent. We assume that the more socially poweub@come as a Christian community,
the greater will be our influence. This simply &lis the old Christendom model with all
its propensity towards the misuse of power. L. Boffkes the point that Francis led a
life of “de-class-ification*® as a counter move to the inherent oppressioneotltss
system of his day. Thus Francis orientation towes one of “disappropriatiof?” which
is the opposite of much-having with its orientattowards exclusion.

* Francis’ core passion expressed in “The Testamsmfear: “that | should live according
to the pattern of the Holy Gospéf® Crosby notes that Francis believed “that the patte
of Jesus’ life might be replicated in our owii*’And this Christification made Francis a
builder. This is evident in his heavenly call: “Recés, don’t you see that my house is
destroyed? Go, then, and rebuild it for A&, This rebuilding was multi-directional:
one’s relationship with God, with one’s self, theioch, the stranger, the human
community and all of created reality. Crosby notesivolved “everyone and everything
in it [as] part of God’s domain or househof§*This commitment to building up in
following Christ demonstrates relational peaceind. This poses a challenge to us.
We tend to be self-serving rather than other-persgarding. We are denominationally
and missionally territorial and tribalistic. Weuthdivide rather than build the whole.
Just think of our fragmented and competitive Evéingksm!

» Francis did not see “the other” as one to be fedretlas one to be loved. He did not
denigrate the other, particularly not radical sge@m As Bonaventure notes, Francis
rejected “the vice of detractiof? which not only allows one to pull the other dowut b
justifies some sort of violence towards the otlser.instead of hatred towards Muslims
he saw them first and foremost as fellow creatunegpped in the love of the crucified
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God. We sadly are all too quick to label others tmdemonize them. The more we do
this, the more we justify to ourselves the legitoyaf violence towards them. I. Delio
agrees: “we are fragmented, divisive, dominating @ppressive’ She continues, and
sadly “Christians play a part in the constant viekein our world.?*

Much more could be exploréf but we are already faced with multiple challendieshould be
clear, however, that Franciscan peacemaking isingily about certain strategies — though
strategies are involvé¥ - but has to do with a whole way of life in follawg Christ. I. Delio
helpfully points out that the Franciscan way isls&rmament of the heat™” It is embracing,
imbibing and living a “crucified love” which is ddve for the sake of the othe®®® The
implications for peacemaking is that the Franciseag explores and practices the “connection
between peace in your heart and peace in the w&td.

J. Jorgenson concludes us well. He notes: “byrapgvil with evil” we simply participate in
and accentuate the sins of others. Instead, w dead others “love God in peace and j6Y. This
peace is not simply an internal disposition. Bpeace for all, for the whole world. Thus M. von
Galli is right: “a non-violent revolution is the lyrpossible revolution for Christiang**

VII. Integration and Conclusion
In this paper we have engaged the hymns, liturgagchism, spirituality and missional praxis of
the Anglicans, the Reformed, the EvangelicalsRbman Catholics and the Anabaptists regarding
their perspectives on the topic of peace and pealkie

It is clear from these Christian resources, thacpeaking is an important part of the
Christian tradition. Peace with God through Chtisg, inner peace of faith and relational peace
within the Christian community are key themes. Theme of the church being a peaceful presence
in the world is also readily acknowledged, but raach weaker theme, except in the Franciscan and
Anabaptist traditions. Some of the clearest statemare the following:

* In the hymns we sing “bring to our world of strifeur sovereign word of peace, that war
may haunt the earth no more, and desolation c84seid “our lives will spread your
313
peace.
* Inthe liturgies we pray “give peace to your chynebace among nations, peace in our
homes, and peace in our heaf’$.And Celtic Daily Prayercalls us to prayer and

“active peace-making?*®

*% Franciscan Prayer178.

Franciscan Prayerl175.

For example, Francis’ theme of peacemaking withetidronment. SeBaint Francis34-35 andrinding Francis,
Following Christ,198.

2% See K. Butigan, et.alEranciscan Nonviolence: Stories, Reflections, Afles, Practices, and Resourdgsis
Vegas, NV: Pace e Bene, 2003).

% Franciscan Prayer178.

Franciscan Prayerl77.

Franciscan Prayer178.

Saint Francis of AssisP16.

Living Our Future,169.

2 TinS,Hymn 616.

8 TinS,Hymn 635.

** Book of Alternative Service877.

> CDP: Book Two1098.

204
205

208
209
210
211



* In Lausanne documents the clearest call to aceaegmaking is the call to compassion,
hospitality, the work of justice and “peace-makjagd] non-retaliation

* D. Augsburger reflecting a contemporary Anabapésspective, notes that in this
tradition the emphasis is on “habitual nonviolenas” way of lifé!’

* And the Franciscan perspective is well summarizeBdnaventure: because “they
possessed nothing” as a consequence “they hachgdthdefend and feared to lose
nothing.”*® This freedom centred in Christ, gave them thedaen to work for peace in

their world

There is a clear division between Christians, tik& Anabaptists, who hold a pacifist
position and those who maintain that Christiansnglwith others, need to play their part in
supporting the war effort of their respective coiest This is their supposed civic duty. However,
there are always legitimate questions that needibed regarding the political justification for a
particular war. And while Christians may not beifiscthey may object to supporting a particular
war, as was the case with the Western invasioradf |

It is clear from the above, that while all the Shan traditions we have considered, hold that
the Christian church should be an instrument oteeéathe world, both the Franciscans and the
Anabaptists give this task a much greater priority.

And where the Franciscan tradition poses a pdatiahallenge, is that peacemaking in the
world for them is not simply a task. It is intringb what it means to be a follower of Christ.
Salvation and peacemaking are linked. Peacemakitigus ontological and not simply pragmatic.
And when this is backed by a life-style of radicglnquishment, then the fruit of the peace of
Christ can all the more readily blossom in our worl

Charles Ringma

218 \mww.lausanne.org/content/ctc/ctcommitmedit
?" Dissident Discipleshipl34.
8 The Life of Francis37.




